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Abstract 

Money politics has remained a persistent challenge undermining democratic consolidation in 

Nigeria, weakening electoral integrity, promoting unqualified leadership, and eroding public trust 

in governance. Within this context, the Church (widely regarded as a moral and social institution) 

occupies a strategic position capable of influencing political behavior and ethical standards among 

citizens. This study appraises the role of the Church in curbing money politics in Nigeria’s 

democratic system using a qualitative and analytical approach, drawing on existing literature, 

socio-political observations, and documented electoral practices. The paper examines the 

manifestations of money politics, including vote buying, patronage networks, and the monetization 

of electoral processes, and evaluates the extent to which the Church has responded through moral 

teachings, civic engagement, and advocacy. While acknowledging the Church’s contributions in 

promoting ethical consciousness and voter education, the study also identifies critical limitations 

such as internal inconsistencies, political affiliations, and financial inducements that compromise 

its effectiveness. The paper argues that the Church’s potential as a transformative agent remains 

underutilized and calls for a more coordinated, policy-driven, and ethically consistent engagement 

in Nigeria’s democratic process. 
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Introduction  

Democracy, as a system of governance founded on popular sovereignty, political equality, 

and the rule of law, has remained the most widely accepted form of government in contemporary 

societies. In Nigeria, the return to democratic rule in 1999 marked a significant turning point after 

prolonged periods of military dictatorship, raising expectations for political stability, 

accountability, and citizen participation. However, despite over two decades of uninterrupted 

democratic practice, the Nigerian democratic system continues to face deep-rooted challenges that 

undermine its credibility and effectiveness. Among these challenges, the persistent influence of 

money in the political process (commonly referred to as money politics) has emerged as a critical 

threat to democratic consolidation (Omotola, 2010; Bratton, 2008). 

Money politics broadly refers to the excessive and often illicit use of financial resources to 

influence political outcomes, particularly during elections. It manifests in various forms such as 

vote buying, bribery of electoral officials, patron-client relationships, and the monetization of party 

primaries and campaigns. In the Nigerian context, elections are frequently characterized by the 

distribution of cash, gifts, and other material incentives to voters in exchange for electoral support 

(Adetula, 2008; Ovwasa, 2013). This practice distorts the democratic principle of free and fair 

elections by shifting the basis of political choice from competence and policy to financial 
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inducement. On the other hand, political offices are often occupied by individuals who possess 

financial capacity rather than leadership competence or integrity. 

The implications of money politics for Nigeria’s democratic development are profound. It 

weakens institutional integrity, fosters corruption, and entrenches a cycle of poor governance, as 

elected officials often prioritize personal enrichment and the recovery of campaign expenditures 

over public service (Joseph, 1987; Ake, 2001). Furthermore, it undermines citizens’ trust in the 

electoral process, discourages political participation, and perpetuates inequality by marginalizing 

candidates who lack access to substantial financial resources. In this way, money politics not only 

compromises the quality of leadership but also threatens the very foundations of democratic 

legitimacy in Nigeria. 

Within this challenging environment, the Church occupies a unique and potentially 

transformative position. As one of the most influential social institutions in Nigeria, the Church 

commands significant moral authority and shapes the values, attitudes, and behaviors of a large 

segment of the population. Beyond its spiritual functions, the Church has historically played 

important roles in social advocacy, education, and community development (Marshall, 2009). Its 

teachings on ethics, justice, and accountability place it in a strategic position to influence political 

conduct and promote responsible citizenship. Through sermons, civic education, and public 

engagement, the Church can challenge unethical political practices, including money politics, and 

encourage its members to uphold integrity in both political participation and leadership selection. 

However, the Church’s role in addressing money politics is not without complexity. While 

it has the capacity to act as a moral watchdog, there are growing concerns about its involvement 

in partisan politics, financial entanglements with political actors, and occasional silence in the face 

of electoral malpractice. These contradictions raise important questions about the extent to which 

the Church has effectively contributed to curbing money politics in Nigeria’s democratic system 

and whether its potential as an agent of ethical transformation is being fully realized. 

Against this backdrop, this study seeks to critically appraise the role of the Church in 

curbing money politics in Nigeria’s democratic system. Specifically, the study aims to: examine 

the nature and manifestations of money politics in Nigeria; analyze the position and influence of 

the Church within the socio-political landscape; evaluate the contributions and limitations of the 

Church in addressing money politics; and propose policy-relevant recommendations for enhancing 

the Church’s role in promoting ethical political practices and strengthening democratic governance 

in Nigeria. 

 

Conceptual Clarifications 
A clear understanding of the key concepts underpinning this study is essential for analytical 

precision. This section therefore clarifies the meanings of Church, money politics, and 

 democracy as they are used within the context of this paper. 

The concept of the Church extends beyond its narrow interpretation as a physical place of worship 

to encompass a broader spiritual and social institution. Traditionally, the Church is understood as 

the community of believers united by shared faith, doctrine, and religious practices centered on 

the teachings of Christianity. In sociological terms, it functions as a moral institution that shapes 

values, norms, and behavior within society (Durkheim, 1912/1995). In the Nigerian context, the 

Church also plays significant roles in education, social welfare, and public discourse, thereby 

positioning itself as a key factor in both spiritual and socio-political spheres (Marshall, 2009). As 

such, the Church in this study is conceptualized not only as a religious body but also as a moral 

agent with the capacity to influence political attitudes and civic responsibility. 
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Money politics refers to the deployment of financial resources to influence political 

processes and outcomes, particularly in ways that undermine democratic principles. It involves 

practices such as vote buying, bribery, inducement of voters and electoral officials, and the 

excessive monetization of political campaigns and party activities. Scholars have noted that money 

politics distorts electoral competition by privileging wealthy candidates and reducing political 

participation to transactional exchanges rather than ideological or policy-based engagement 

(Adetula, 2008; Ovwasa, 2013). In Nigeria, money politics is deeply entrenched and often 

manifests during elections through direct cash payments, distribution of goods, and other material 

incentives aimed at securing votes (Bratton, 2008). This study adopts the view that money politics 

represents a form of political corruption that erodes accountability, transparency, and fairness 

within the democratic system. 

Democracy, as a concept, has been widely defined from both procedural and substantive 

perspectives. Procedurally, democracy refers to a system of government in which leaders are 

selected through regular, free, and fair elections, with broad participation by the citizenry 

(Schumpeter, 1942). Substantively, it encompasses the protection of fundamental human rights, 

the rule of law, political equality, and accountability in governance (Dahl, 1989). In the Nigerian 

context, democracy is expected to provide a framework for inclusive governance and national 

development following decades of authoritarian rule. However, its practice has often been 

constrained by structural and institutional challenges, including electoral malpractice and 

corruption (Omotola, 2010). For the purpose of this study, democracy is understood as a system 

that not only allows for electoral participation but also ensures that such participation is 

meaningful, transparent, and reflective of the genuine will of the people. 

 

Theoretical Framework 
This study is anchored on three complementary theoretical perspectives (Moral 

Development Theory, Social Responsibility Theory, and Liberation Theology) which together 

provide a robust analytical lens for examining the Church’s role in curbing money politics within 

Nigeria’s democratic system. These frameworks collectively emphasize ethical formation, 

institutional responsibility, and transformative social engagement, all of which are critical to 

understanding how religious institutions can influence political behavior and democratic 

outcomes. 

Moral Development Theory, as advanced by Lawrence Kohlberg, provides a foundational 

basis for understanding how individuals develop ethical reasoning and moral judgment over time. 

Kohlberg (1981) posits that moral development progresses through a series of stages, ranging from 

obedience based on punishment avoidance to higher levels characterized by principled reasoning 

grounded in justice and universal ethical standards. Within the context of this study, the theory 

underscores the importance of moral education and value formation in shaping political behavior. 

The Church, through its teachings, doctrines, and discipleship structures, plays a significant role 

in nurturing the moral consciousness of its members. By promoting virtues such as honesty, 

integrity, and accountability, the Church has the potential to influence individuals to reject 

practices such as vote buying and electoral bribery. However, the persistence of money politics 

among self-identified Christians raises critical questions about the depth and effectiveness of this 

moral formation, suggesting a gap between ethical instruction and practical application in the 

political sphere (Kohlberg, 1981; Rest, 1994). 

Complementing this perspective is Social Responsibility Theory, which originates from 

normative theories of the press but has broader applicability to institutions that wield influence in 
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society. The theory asserts that institutions with significant social power are obligated to act in 

ways that promote the public good, uphold ethical standards, and contribute to societal 

development (Siebert, Peterson, & Schramm, 1956). When applied to the Church, Social 

Responsibility Theory frames it as not merely a spiritual body but also a public institution with a 

duty to address social injustices and societal ills, including corruption and electoral malpractice. 

In Nigeria, where the Church commands a large following and considerable moral authority, its 

silence or complicity in the face of money politics can be interpreted as a failure to fulfill this 

social obligation. On the other hand, active engagement through civic education, advocacy, and 

public accountability initiatives reflects a responsible exercise of its influence. This theoretical 

lens therefore highlights the expectation that the Church should move beyond passive moral 

instruction to proactive involvement in shaping ethical political culture. 

Liberation Theology further enriches the analytical framework by emphasizing the role of 

the Church in confronting structures of injustice and promoting social transformation. Emerging 

prominently in Latin America and associated with theologians such as Gustavo Gutiérrez, 

Liberation Theology argues that the Church has a moral imperative to stand with the oppressed 

and challenge systems that perpetuate inequality and exploitation (Gutiérrez, 1973). In the 

Nigerian democratic context, money politics can be understood as a structural injustice that 

disenfranchises the poor, commodifies political participation, and entrenches elite dominance. 

From this perspective, the Church is called not only to denounce unethical practices but also to 

actively resist and transform the socio-political conditions that sustain them. This includes 

advocating for electoral reforms, promoting political awareness among marginalized populations, 

and fostering a culture of justice and equity. 

These theoretical perspectives offer a framework for analyzing both the potential and 

limitations of the Church in addressing money politics. Moral Development Theory draws 

attention to the internal formation of ethical individuals, Social Responsibility Theory emphasizes 

the institutional obligation of the Church to society, while Liberation Theology situates the Church 

within a broader struggle for justice and systemic change. In practical terms, the interplay of these 

theories suggests that the Church’s effectiveness in curbing money politics depends on its ability 

to integrate moral instruction with active social engagement and prophetic advocacy. Where the 

Church succeeds in shaping morally conscious individuals, exercising its social responsibility, and 

confronting unjust political structures, it can serve as a powerful agent of democratic renewal. 

Also, where it falls short (due to internal contradictions, political entanglements, or selective 

engagement) its capacity to influence political behavior and curb money politics becomes 

significantly diminished. 

 

Nature and Manifestations of Money Politics in Nigeria 

Money politics in Nigeria has assumed a deeply institutionalized character, shaping 

electoral behavior, candidate selection, and governance outcomes. Studies has shown that the 

Nigerian political process is heavily monetized, with financial inducement becoming a central 

determinant of political success rather than competence or ideological appeal. This trend reflects 

structural weaknesses in democratic institutions, widespread poverty, and the commercialization 

of political participation (Igbini & Okolie, 2020; Madukpe et al., 2025). The manifestations of 

money politics are multifaceted, cutting across different stages of the electoral process and 

involving both political elites and the electorate. 

One of the most visible forms of money politics is vote buying, which has become a 

recurring feature of elections in Nigeria. Vote buying involves the direct exchange of money or 
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material goods for electoral support, often occurring at polling units or during campaign periods. 

Recent electoral cycles, including the 2019 and 2023 general elections, have witnessed widespread 

reports of cash inducements to voters, reflecting a normalization of transactional voting behavior. 

This practice thrives in contexts of economic vulnerability, where voters perceive elections as 

opportunities for immediate material gain rather than long-term governance outcomes. Empirical 

analyses further suggest that socioeconomic conditions significantly shape voting patterns, 

reinforcing the tendency toward inducement-based participation rather than issue-based voting 

(Madukpe et al., 2025). 

Closely related to this is the phenomenon of godfatherism, which represents a more 

structured and elite-driven dimension of money politics. Godfatherism refers to a system in which 

powerful political actors sponsor candidates (often referred to as “godsons”) in exchange for 

loyalty, access to state resources, and political control. In contemporary Nigeria, godfathers play 

decisive roles in candidate selection, campaign financing, and policy direction, often prioritizing 

personal interests over public welfare. Recent studies highlight that godfatherism has become 

embedded within party structures, influencing not only elections but also governance processes 

(Onapajo, 2014; Madonna University Journal, 2025). This system undermines democratic choice 

by imposing candidates on the electorate and reducing citizens to passive participants in a pre-

determined political arrangement (Edomwonyi, 2019). 

Another critical manifestation is campaign financing abuse, which involves the excessive 

and often opaque use of financial resources during political campaigns. While campaign financing 

is a legitimate aspect of democratic practice, in Nigeria it is frequently characterized by lack of 

transparency, violations of spending limits, and the use of illicit funds. Political parties and 

candidates often rely on wealthy sponsors and private interests, thereby compromising their 

independence and accountability. The increasing cost of political participation has also created 

significant barriers for credible but less financially endowed candidates, reinforcing elite 

dominance in the political system (Madonna University Journal, 2025). This dynamic not only 

distorts electoral competition but also entrenches corruption, as elected officials seek to recover 

campaign expenditures once in office. 

In addition, electoral corruption remains a pervasive feature of Nigeria’s democratic 

process, encompassing a range of illegal practices such as bribery of electoral officials, 

manipulation of results, and abuse of state resources. Electoral corruption is often closely linked 

with other forms of money politics, as financial inducements are used to compromise the integrity 

of electoral institutions. The cumulative effect is the erosion of public trust in the electoral system 

and the weakening of democratic legitimacy. Scholars have argued that the monetization and 

privatization of politics in Nigeria have contributed to the “criminalization” of the electoral 

process, where democratic institutions are subordinated to the interests of powerful actors (EISA, 

2024). 

 

The Church in Nigeria’s Socio-Political Space 

The Church occupies a prominent position within Nigeria’s socio-political landscape, 

functioning not only as a religious institution but also as a significant social and moral force. Its 

influence extends beyond spiritual matters into areas such as education, social welfare, conflict 

resolution, and civic engagement. This broad societal presence places the Church in a strategic 

position to shape political values and behaviors. 

Historically, the Church has played a notable role in Nigeria’s socio-political development. 

From the colonial period through the post-independence era, Christian missions contributed to the 
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establishment of schools, healthcare institutions, and social services that laid the foundation for 

modern Nigerian society. In the democratic era, religious institutions have continued to engage in 

nation-building efforts, including peacebuilding initiatives, voter education, and advocacy for 

good governance. For instance, churches across Nigeria have actively encouraged civic 

participation by mobilizing members to register for voter identification and participate in elections, 

sometimes collaborating with electoral bodies to facilitate this process (Journal Current Research, 

2024). 

Beyond its historical contributions, the Church derives its influence largely from its moral 

authority. As a custodian of ethical values, the Church commands a high level of trust and 

legitimacy among its adherents. Its teachings on righteousness, justice, and accountability position 

it as a moral compass within society. This moral authority enables the Church to critique societal 

vices, including corruption and electoral malpractice, and to advocate for ethical conduct in public 

life. However, this authority is not absolute; it is continually shaped by the Church’s own internal 

consistency and its perceived alignment with these moral principles. 

Equally significant is the Church’s influence on its members, which operates through both 

formal and informal mechanisms. Through sermons, teachings, and community engagement, the 

Church shapes the political attitudes and behaviors of millions of Nigerians. It has the capacity to 

promote civic responsibility, discourage unethical practices such as vote selling, and encourage 

informed political participation. At the same time, this influence can be double-edged. While many 

churches promote active and responsible citizenship, others have been criticized for political 

endorsements, material emphasis, or silence on critical national issues, which may inadvertently 

reinforce the very practices they ought to challenge. 

 

Appraisal of the Church’s Role in Curbing Money Politics in Nigeria 

The Church in Nigeria occupies a strategically influential position within the socio-political 

landscape, and its role in addressing money politics must be examined with both recognition of its 

contributions and a critical awareness of its limitations. While the Church has demonstrated 

capacity as a moral voice and mobilizing force, its effectiveness in curbing money politics remains 

uneven and, in some instances, compromised by internal and external pressures. 

One of the most significant positive contributions of the Church lies in its role as a moral educator 

and agent of ethical reorientation. Through sermons, teachings, and doctrinal emphasis on 

righteousness, integrity, and accountability, many churches have consistently condemned corrupt 

practices, including vote buying and political bribery. These moral interventions are particularly 

important in a context where formal institutions often struggle to enforce ethical standards. Studies 

highlight that faith-based organizations in Nigeria have contributed to civic awareness by 

encouraging responsible voting behavior and discouraging the commodification of electoral 

participation (Ojo & Adetayo, 2021; Nwankwo, 2022). In addition, churches have participated in 

voter education campaigns, sensitizing members on the importance of choosing leaders based on 

competence rather than financial inducement. Such efforts align with broader civil society 

initiatives aimed at strengthening democratic culture. 

Beyond moral instruction, the Church has also engaged in civic mobilization and advocacy. 

During electoral periods, several Christian organizations and denominational bodies have called 

for peaceful elections, transparency, and accountability in governance. Some churches have 

collaborated with civil society groups to monitor elections, promote non-violence, and advocate 

for electoral reforms (Ikeanyibe & Okeke, 2020). In this regard, the Church functions as a bridge 

between the state and the citizenry, leveraging its wide network and credibility to influence 
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political participation. Its grassroots reach enables it to disseminate information effectively and 

mobilize large populations toward ethical political engagement. 

However, despite these contributions, the Church’s role is constrained by notable 

limitations and failures that undermine its effectiveness. A major challenge is the inconsistency 

between its moral teachings and the political behavior of its members, including political elites 

who are active participants in church activities. The persistence of money politics among 

professing Christians suggests that moral teachings have not sufficiently translated into ethical 

political conduct. This disconnect raises concerns about the depth of moral internalization and the 

extent to which the Church holds its members accountable beyond the pulpit (Obadare, 2020). 

Furthermore, the growing politicization of the Church has weakened its capacity to act as a neutral 

moral authority. In recent years, some church leaders have openly aligned with political candidates 

or parties, sometimes endorsing them during services or receiving patronage from political actors. 

Such alignments risk compromising the Church’s prophetic voice and reducing its credibility in 

condemning unethical political practices. Scholars argue that when religious institutions become 

entangled in partisan politics, they are less likely to challenge systemic corruption, including 

money politics, for fear of losing political or financial support (Gifford, 2021). 

Closely related to this is the issue of financial dependence and materialism within some 

church settings, which has, in certain instances, mirrored the very logic of money politics. The 

increasing emphasis on prosperity and material success in some segments of Nigerian Christianity 

has created an environment where wealth is celebrated with limited scrutiny of its sources. This 

context can inadvertently legitimize the use of money as a tool for influence, including in political 

processes. As a result, some churches may lack the moral consistency required to effectively 

challenge money politics, especially when wealthy political actors are major donors or influential 

members. 

There are also documented cases where churches have been directly or indirectly 

compromised in the political process. Instances have been reported where political actors use 

churches as platforms for campaign visibility, distributing money or making financial pledges 

during services to gain legitimacy and support. In some cases, religious gatherings have been 

subtly transformed into political arenas, blurring the line between spiritual engagement and 

political endorsement. Such practices not only undermine the integrity of the Church but also 

reinforce the normalization of money politics within society (Olowu, 2022). Additionally, the 

acceptance of donations from politically exposed persons without due ethical consideration raises 

concerns about the Church’s complicity in sustaining corrupt political structures. 

Generally, the appraisal reveals a complex and somewhat contradictory role of the Church 

in curbing money politics in Nigeria. On one hand, it possesses significant moral authority, 

organizational capacity, and societal reach, which position it as a potentially powerful agent of 

democratic transformation. On the other hand, internal inconsistencies, political entanglements, 

and financial influences have limited its effectiveness and, in some cases, contributed to the 

persistence of the very practices it seeks to address. The challenge, therefore, lies not in the absence 

of capacity but in the need for greater ethical consistency, institutional independence, and 

deliberate engagement in promoting accountable political culture. 
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Challenges Facing the Church in Curbing Money Politics 

Despite its strategic position within Nigeria’s socio-political environment, the Church 

faces several structural and internal challenges that limit its effectiveness in addressing money 

politics. These challenges are interconnected and often reinforce one another, thereby constraining 

the Church’s capacity to function as an independent moral authority in the democratic process. 

A major challenge is the politicization of religion, which has increasingly blurred the 

boundary between spiritual leadership and partisan engagement. In contemporary Nigeria, some 

church leaders openly associate with political actors, endorse candidates, or allow church 

platforms to be used for political messaging. While political participation is not inherently 

problematic, the overt alignment with political interests undermines the Church’s neutrality and 

weakens its ability to objectively critique unethical practices such as vote buying and electoral 

bribery. Scholars argue that this growing entanglement with political elites reduces the Church’s 

prophetic role and transforms it into a stakeholder within the same system it is expected to reform 

(Gifford, 2021; Obadare, 2020). 

Closely related to this is the issue of financial dependence, which significantly affects the 

Church’s autonomy. Many churches rely on donations, tithes, and offerings, some of which come 

from politically exposed individuals. This financial relationship can create subtle pressures that 

discourage church leaders from openly condemning money politics or holding influential members 

accountable. In some instances, political actors strategically use financial contributions to gain 

legitimacy and influence within religious spaces, thereby weakening the Church’s moral stance 

(Ukah, 2020). 

Another critical concern is internal corruption, which reflects inconsistencies between the 

ethical standards preached by the Church and the practices observed within some church 

institutions. Issues such as lack of financial transparency, misuse of funds, and leadership struggles 

have been reported in certain contexts, raising questions about the Church’s moral credibility. 

When the institution itself is perceived as lacking accountability, its ability to challenge corruption 

in the political sphere becomes significantly diminished (Adeyemi, 2019). 

In addition, denominational divisions pose a challenge to the Church’s collective influence. 

Nigeria’s Christian landscape is highly fragmented, with numerous denominations operating 

independently and often pursuing divergent interests. This fragmentation limits the possibility of 

a unified and coordinated response to national issues such as money politics. Without a common 

platform or shared agenda, the Church’s voice becomes diffused, reducing its overall impact on 

political reform and ethical reorientation (Kalu, 2021). 

 

Recommendations 

In light of the foregoing analysis, the following recommendations are proposed to enhance 

the Church’s role in curbing money politics and strengthening democratic governance in Nigeria: 

1) Institutionalization of Civic Education Programs: Churches should develop structured civic 

education initiatives that educate members on democratic values, electoral processes, and the 

dangers of vote buying.  

2) Promotion of Ethical Reorientation: Regular teachings and discipleship programs should 

emphasize integrity, accountability, and responsible citizenship, with deliberate application to 

political participation.  

3) Active Participation in Election Monitoring: Churches, either independently or in 

collaboration with civil society organizations, should engage in election observation to 

promote transparency and deter electoral malpractice.  
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4) Advocacy for Electoral Reforms: Religious bodies should use their platforms to advocate for 

stricter campaign finance regulations, enforcement of electoral laws, and greater transparency 

in political funding.  

5) Development of Ethical Guidelines for Political Engagement: Churches should establish clear 

policies guiding interactions with political actors, including restrictions on endorsements and 

political fundraising within church premises.  

6) Strengthening Institutional Accountability: Internal governance structures within churches 

should be improved to ensure financial transparency and accountability, thereby enhancing 

moral credibility.  

7) Reduction of Financial Dependence on Political Elites: Churches should diversify their 

funding sources and discourage undue influence from politically exposed donors.  

8) Interdenominational Collaboration: Christian organizations should form coalitions to address 

national issues collectively, thereby amplifying their voice and impact on political reform.  

9) Grassroots Mobilization Against Vote Buying: Church networks should be leveraged to 

sensitize communities, particularly at the grassroots level, on the long-term consequences of 

selling votes.  

10) Youth Engagement and Political Socialization: Churches should intentionally engage young 

people through leadership programs and political education to foster a new generation of 

ethically conscious citizens.  

11) Public Accountability Campaigns: Churches should hold elected officials accountable by 

organizing forums, dialogues, and public engagements that demand transparency and good 

governance.  

12) Partnership with Anti-Corruption Agencies: Collaboration with institutions such as anti-

corruption bodies can enhance advocacy efforts and reinforce the fight against political 

corruption.  

 

Conclusion 

This study set out to appraise the role of the Church in curbing money politics within 

Nigeria’s democratic system, a phenomenon that continues to undermine electoral integrity, distort 

political competition, and weaken democratic consolidation. The analysis has shown that money 

politics (manifested through vote buying, godfatherism, campaign financing abuse, and electoral 

corruption) remains deeply entrenched in Nigeria’s political landscape, sustained by structural 

inequalities, weak institutions, and a culture of transactional politics. Within this context, the 

Church emerges as a significant moral and social institution with the potential to influence political 

behavior, reshape values, and promote ethical standards in public life. 

The paper has demonstrated that the Church has made notable contributions through moral 

instruction, civic engagement, and advocacy for responsible political participation. Its widespread 

presence, moral authority, and influence over millions of adherents position it as a critical actor in 

fostering democratic accountability and discouraging unethical practices. However, this potential 

has not been fully realized. The persistence of money politics, even among professing Christians, 

reveals a gap between ethical teachings and practical political conduct. More critically, the 

Church’s effectiveness has been constrained by internal inconsistencies, politicization, financial 

entanglements, and denominational fragmentation, all of which undermine its credibility and limit 

its capacity to function as an independent moral voice. 

What emerges from this appraisal is a paradox: the Church possesses both the moral capital 

to challenge money politics and the vulnerabilities that, at times, enable its persistence. Resolving 
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this tension requires a deliberate shift from passive moral exhortation to active, principled, and 

coordinated engagement in the democratic process. The Church must reclaim its prophetic role by 

maintaining ethical consistency, strengthening institutional accountability, and resisting undue 

political influence. Equally important is the need for a more structured and policy-driven approach 

that integrates civic education, grassroots mobilization, and sustained advocacy for electoral 

reforms. 

Ultimately, the task of curbing money politics in Nigeria cannot rest on formal institutions 

alone; it demands the active participation of value-shaping institutions such as the Church. If 

effectively mobilized, the Church can serve as a catalyst for ethical transformation, helping to 

reorient political culture from material inducement to integrity, from patronage to accountability, 

and from manipulation to genuine democratic choice. The future of Nigeria’s democracy, 

therefore, depends not only on institutional reforms but also on the moral renewal of its citizens (a 

process in which the Church has an indispensable role to play). 

 

References  

Adeyemi, K. O. (2019). Institutional integrity and corruption in Nigerian religious organizations. 

African Journal of Social Sciences, 9(2), 33–47. 

Adetula, V. A. O. (2008). Money and politics in Nigeria: An overview. IFES-Nigeria Electoral 

Institute. 

Ake, C. (2001). Democracy and development in Africa. Brookings Institution Press. 

Bratton, M. (2008). Vote buying and violence in Nigerian election campaigns. Electoral Studies, 

27(4), 621–632. 

Dahl, R. A. (1989). Democracy and its critics. Yale University Press. 

Durkheim, E. (1995). The elementary forms of religious life (K. E. Fields, Trans.). Free Press. 

(Original work published 1912) 

Edomwonyi, S. (2019). Godfatherism and its implications on Nigeria’s political development. SNA 

Journal of Research Papers, 2(1), 45–58. 

Electoral Institute for Sustainable Democracy in Africa (EISA). (2024). Electoral integrity and 

democratic consolidation in Africa: Lessons from Nigeria. Journal of African Elections, 

23(1), 89–105. 

Gifford, P. (2021). Christianity, development and modernity in Africa. Hurst & Company. 

Gutiérrez, G. (1973). A theology of liberation: History, politics, and salvation. Orbis Books. 

Igbini, M. D., & Okolie, A. M. (2020). Money politics and electoral outcomes in Nigeria: 

Implications for democratic consolidation. International Journal of Political Science and 

Governance, 2(2), 12–20. 

Ikeanyibe, O. M., & Okeke, R. C. (2020). Civil society organizations and election monitoring in 

Nigeria: Challenges and prospects. African Journal of Political Science, 14(2), 55–70. 

Joseph, R. A. (1987). Democracy and prebendal politics in Nigeria: The rise and fall of the Second 

Republic. Cambridge University Press. 



 Rivers State University Journal of Religious and Cultural Studies Vol. 2 No.1 

 

 56 

Kalu, O. U. (2021). African Pentecostalism: An introduction. Oxford University Press. 

Kohlberg, L. (1981). Essays on moral development: Vol. 1. The philosophy of moral development. 

Harper & Row. 

Madonna University Journal of Management and Social Sciences. (2025). Campaign financing 

and political accountability in Nigeria. Madonna University Journal of Management and 

Social Sciences, 5(1), 77–92. 

Madukpe, A. A., Adeyemi, K. O., & Salami, T. O. (2025). Socioeconomic determinants of vote 

buying behavior in Nigeria. International Journal of Innovative Legal & Political 

Studies, 13(1), 34–49. 

Marshall, R. (2009). Political spiritualities: The Pentecostal revolution in Nigeria. University of 

Chicago Press. 

Nwankwo, B. C. (2022). Religion and political participation in Nigeria: The role of churches in 

democratic consolidation. Journal of African Studies and Development, 14(3), 89–101. 

Obadare, E. (2020). Pentecostal republic: Religion and the struggle for state power in Nigeria. 

Zed Books. 

Ojo, E. O., & Adetayo, J. O. (2021). Religious institutions and voter behavior in Nigeria’s 

elections. Ilorin Journal of Religious Studies, 11(1), 45–62. 

Olowu, D. (2022). Faith, politics and electoral integrity in Nigeria. Journal of Contemporary 

African Studies, 40(2), 210–225. 

Omotola, J. S. (2010). Elections and democratic transition in Nigeria under the Fourth Republic. 

African Affairs, 109(437), 535–553. 

Ovwasa, O. L. (2013). Money politics and vote buying in Nigeria: The bane of good governance. 

Afro Asian Journal of Social Sciences, 4(4), 1–19. 

Rest, J. R. (1994). Moral development in the professions: Psychology and applied ethics. Lawrence 

Erlbaum Associates. 

Schumpeter, J. A. (1942). Capitalism, socialism and democracy. Harper & Brothers. 

Siebert, F. S., Peterson, T., & Schramm, W. (1956). Four theories of the press. University of Illinois 

Press. 

Ukah, A. (2020). Prosperity theology and political engagement in Nigeria. Journal of Religion in 

Africa, 50(3–4), 310–335. 

 

 

 

 


